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Administration 


‘The word administration comes from the 


Latin word Ad Ministrare which to 
serve, Tn modern English, it means manage 
iment of affairs of looking after people. Thits, 


the modern concept of administration is to Toole 
to the well being of the people by way of aamelt~ 
‘oration of thelr gonditions in every sphere 
of their life be it social, eultural, edyeational. 
feligious or recreational. Proper and goo 
‘administeation calls for thorough understanding 
of the way of life of the people, good knowledgr 
‘of their tistoms and treditions, a stock taking of 
their deficiencies and shortcomings, conversancy 
‘with their feelings and sentiments and above all 
‘acquaintance with their language, 


Jn the present age, with 
fmphasis on the upliftment of the poor 
ting different facets of their life aiming at 
ctnising them above the poverty lin, administra 
fon in tribal areas where the pecple live in 
‘abject poverty, assumes greater importance 


‘Thousgh, in the pre-independence era some 
schemes wore launched for development of thie 
Abals with, Hmited success, intensified and 
‘sustained efforts are under way since indepen- 
dence for their multisfaceted dovelopment 
‘Thoir plight has been causing. grave concoen in 
the higher echelons of the Government and 0 
‘oss a person than the Prime Minister line 


rested the need Yor gearing’ up the admini- 
Sirative machinery with a view 19. achieving 
Speedy and. etter results, Many protective 


Tegislations have been enacted to prevent theit 
‘exploitation by Unseruplous traders anc! money 
fenders an many schemes aiming at their 
‘ound upliftment have been undertaken, 
Presently, atensive ‘Twibal Development 
‘Agencies, Modified Area Development Approach 
find many other agencies and organisations 
hhave heen working Tor the tribals in genetal 


in Tribal Areas 


K. C. Patnaik 
‘and some micro projects startod for specific 
UUibes have been looking after their develon= 


oy will perhaps disagree with 
that the mode and manner of administeal 
ft the itbal areas should be eiferent from 
that of the plain areas due to the fackwant 
ness of the former Keeping the degree of 
‘assimilation of its pewple at a tower level and 
Lier resistance to any sort of change over the 
Salus quo at a higher level than their eounter- 
parts of the latter, In other words, certain 
situations which ean be handled im a eastal 
fand routine manner in the plain areas will 
reed very dalieat and careful handling in 
tribal areas. While the plain dwellers atopt 
improved methods quickly with less oF practi- 
cally no resistance, the tribals take a very long 
lime to accept any improved technique hows 
ever beneficial f might be. This is not merely 
hyeeause of their lack of understanding of the 
benefits but boeause of same psychological, 
Social and religious factors. They take tine 10 
econeile with all the problems whieh ero up 
‘ence a change is contemplated 


Jn this article an attempt has been made to 
list out some of the aspects. which the officials 
working in the tribal areas should feoep in view 
While discharging their duties, They are as 
follows 


(1) Acquaintance withe the language of the 
people—Communication gap is a great handle 
fap in admministention, If the administered do 
fot understand the language of the administra: 

tor and vise versa administration boeomes 
exiremely dificult. But at present most of the 
tribals have lenowledge of the language of the 
State and so this docs ot pose a problem. 

However, each and every official working ina 
tribal atea should’ ty to acquire working 


knowledge of the language of thie tribe tie 


‘working for, Tt is am admitted fact tliat every 
Truman being feels homely when he is conversed 
in his own mother-tongue and communication 
in one’s own language makes one understand 
clearly ond grasp things quickly. Government 
‘of Orissa have been rewarding the officials who 
‘hequire profieleney in any tribal Innguage as an 
Incentive. 


(2) Avcertaining the Left nee? of Whe erople— 
Care should be taken tovascertain the felt need 
ff the people before embarking on any scheme 
‘whether communal or individual. This should 
be done with care and intelligence as amore 
foften than not a scheme which for all intents 
fend puirposes appears to be the need of the 
people does pot happen to be their felt need 
fand fails utterly, if taken up. To an outsiger 
‘isting village which Iaeks both a school and 
fe well, the latter may appear to be the 
immediate need as according tw his judgement 
provision of protected drinking water, which 
fustains life. should have priority over any 
‘other thing But-the former, that :s. 9 school 
might be the felt need of the villazers. who: 
‘might not be feeling she Immediate necesity 
fof a well because of their fondness for the 
(water of the stream or the spring in the viei- 
nity. They may, however, feel its necessity 
After school is opened in the village. 


(3) Avciding multipticiey of pengrarsmes— 
‘The tribal is « simple minded person. Bother- 
ing him with toe many schemes at a time 
crowds his mind, He gets tewildered 
find is unable to deeide what to do and what 
hot to do, Hence different schemes whether 
communal oF individual should be taken 
fone by one in a phased manner oa priori 
‘basis so as 10 enable the tribal to reap their 
benefits conscientiously and appreciably. 


(4) Preventing exploitation by unserupalous 
Iraiers und money-lendtere—Traders and 
money-lenders, who are non-tribals and who 

infiltrated into the tribal aeeas since 50 
many years and have manoeuvred to ai 
helt. confidence, have beea cheating aud 
texploiting the tribals by all possible unlawful 
means and consequently baving amassed land 
find wealth have gained veneration, To prevent 
sich exploitation, co-operatives functioning in 
the tial areas need be revitalised and made 
‘ffclent anv] dependable. ‘These co-operatives 
Should not only meet the-eredit needs of the 
‘ribals but also ensure fruitful and proper ulili= 
sation of the loans so that the tribals would 


should be Kept on the activites of the explo 
ters. 


(5) Strict enforcement of protective  ioisla: 
protecting the rights 
tribals from being. 


‘and properties “of the 
infringed and exploited respectively by the 


on tribals have been 
‘operation 


nacied and are under 
But these are not being enforced 


strictly. Their strict enforcement should be 
‘ensured at any cost. 

(6) Avoiding anwwelldiness of the nit of 
cadminttration—It is am undisputed fect that 


the ssnaller the unit of administration the 
better will be the administration. If officials 
fare put in administrative charge of vast areas it 
‘ould be cifficult for them to keep control over 
the area and do proper justice to their works 
Obviously, the process of administration will 
fako be slow. The unit of administration the 
fore need be kept within a reasonable and work- 
able size 
17) Paying wie regard ta the custome ecxd 

rotitions Every people has jts own customs 
‘and tradiions, “The tihals have also their 
peculiar customs and traditions due regard to 
hich should be paid by the officials 
in course of discharge of their duties. Schemes 
Should be so designed ax ot to interfere with 
their customary practices and traditions. Tr. ne- 
‘case they should be compiled to break their 
traditiens and taboos and go sgaizst their cus 
toms, Care should also be taken rol to dis- 
respect their religions beliefs which are deep 
rooted, neither should they be dissuaied {rom 

Woserving the religious ries which they have 
been doing since lime immemorial. IC may be 
Kept in mind that it will take many years—even 
_generations—to ward off these beliefs. 11 would 
Tather be advisable for the officials to  re-orie 
‘and implement the schemes in such a way that 
they encompass the rituals without affecting the 
result. The customary laws of the tribals should 
also be given du reverence in asmuch ns they 
‘Yo not pose serious law and order problems and 
fare not found detrimental to the society. How 
trong and deep footed the seligious belies of 
the tribals are, will be amply clear from te 
following anecdote 

[A tribal was rusted to the Emesgency Ward 
‘of the hospital for suspected snake bite and was 
given the best of treatment available there 
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Living conditions of the Birhors in Orissa 
and Strategy for their Development 


‘The Birhors, a primitive trie 
found jn Orissa, Bihar and Maddy 
{ail into the eategory of hunting 
ieroup having trade relations 
Iransactioas with the local peasants. 
fetling down at one place permanently, 
Birhors move from place to place within 4 
Greumseribed area and thevefore are hnown 
‘nomadic tribe 


exclusively 


‘The local people in Orissa identify the Bichors 
tn various ways. In the district of | Kalshandi 
fand Sundargarh they are called as Mant 
Whereas in Mayurbhan} and Sambalpur districts 
They go by the name Mankirdia, In fact both 
the Mankirdja and Mankidi ate sone Gut the 
Bichors. ‘The Birhors including the 3cankidis 
fd Mankirdias number 1.307 persons in Orsss 
[x71 census). During the said census period 
the growth rate was 71-98 yer cent ands 
ratio was 938 females to 1,000 males. 


‘There are two types 
{. ¢-nomadie Birhors and the 
Bishors. The Bithors move from place to place 
in different groups in a specified area. Bach grou, 
Comprises on an average 10 to 15 households 


Sagi. 


holt belongings in and around the forests. Their 
sevides are conical leaf huts with small entraecs. 
‘Fhe teat roofs keep the huts airtight andl warm 
‘The women foik keep the hut vers neat and 
‘ean and the inside floor of the hut is plastered 
seranen a needed. For water for their daily 
‘the the Bishors depend primarily on streams and 
Mralets, But often the women folk draw water 


4 


P. K, Mohanty 


from the wells i aluminium and earn 
Nenels and it is their daily routine 


“There is no definite pit for throwing away the 
rubbinh and refuge, After sweeping. the ut 
Ad goat pen the refuges are thrown at « it= 
‘ance trom the Int to keep the area clean and 

1. Leal cups and leat plates are used 
ating cooked food and are theown away aftee 
se. 

"The staple food of the Birhors is ice, With 
‘the sale proceeds of ropes and forest produce 
they buy’ their weekly requirements of rice ant 

acs hangs from Uhe market. They alo buy 
‘om and other minor millets in the respective 

woe and ea} the same in addition to cooked! 
Hee. They collect various typer of green leaves 
find various types of fruits auch as Kena, Pali 
find Mango from the forest for their consump) 
tio, Whenever time permits during their IDs 
tthe forest for eallection of barks, tiey it 
Gat roots and tubers and also colluct honey 
Sthich supplement their principal cereal die 
a many places eoeoons are available inthe 
forest and the Birhors are well acquainted with 
these places. The cocoons ad to the income of 
the Bichors in the form of cash which they W¥ 
for using their clothes 


‘Greens and vegetables are always boiled with 
fa litle salt and a litle turmeric paste; required 
“amount of chilly is added according \o tase. 
‘Fhe flesh of diferent types of animals and birds 
re taken, of which the flesh of the monkey ix 
Mery delicious to them, Ment is usualy cooked 
by bolting and adding salt, oil, chilly and 
turmeric paste and also taken by roasting. The 
te meat ww alored by baking of drying it 
fae sun, While preparing eurry of the flesh of 
the monkey. turmeric pase is not adled due 10 
Paigione taboo. Fruits and mus are taken, re 
Tut the roots and tubers before heing eaten are 
ther boiled of ronsted oa. Ste 


‘The Bishors are addiéted to country” 
(Handia) which Is prepared. by. then oF  pur- 
chased from the Joeal Schedule’ Caste people 
‘uit on feslive occasions and during observance 
‘of religious rites, mola wine is drunk and 
folfered to quests and relatives, 


‘lcci Is Very mich “opilar ‘among the 
Uithors. Tt is smoked snd chewed by powder 
ing it and mixing with a title ime, Even 
though the habit of taking tobacco 1s, confined 
{o mien anak women, the ehildren algo are found 
tobe wsing. it 

‘Ateiugh hve Birhor’ tap sférent sources for 
theif Hveliend, they very often than ‘lot Fu 
‘efielt oF the'r food supply. During the searce 
jpriod they wit mango kei, which aft Iproser- 
‘Yea atliome for use during such dificult times 


ijuor 


1, Bilal eel pss clahes 
heal for hx se, Haga ue 0 states 
thes pt the tis, "Ohe pace m worm, 
Astor ples is used for covering the body aed 
inege the cath ih worn pete wet 
fae by ave Lava poe of th whieh Se 
Hipean nie “A pice of Cth coats Re 120 
Tr 15 ad man peed about 
Th. 40 ansuly. "towards the. eon of is 
Clothes A oman nope any {wo pieces In 8 
Sear and t suit, of Ra, 00. is rguired 10 
duce the esto tee two pieces, of peers, 
‘ig ial murbers beve now marie. weariog 
Shree female fas a sng pelgeots 
iin blonne ch han, fetonsed ie expenass 
trike Bites on clohing, 


A Wotwan Wears batigtes nn hae pids Yo kowp 
ie tassel in position in the air bun. ‘The 
chore use diferent ype of oil for different 
‘pirposts, Coconut, Mahia and Kusum oll are 
‘uketon the body and wleo for dressing hale 
‘Mustard oil s used for cooking food and Mabus 
(Wola) oll is used for lighting lamps. ‘The 
Birhors.are well conversant with the techniques 
ff exiraeting oil from usin nnd mabuia seeds 
by using wooden oll press, ‘The process. of 
ikivhetion jp that they break, the seeds into 
‘niall pioees and boil them. ‘The boiled seeds 
fare Kept in Stall baskets. Two such Baskets 
Till with the Boiled seeds. are Kept one upon 
the vile fn belwedh {Wo planks of wood whieh 
forniprises the oll press. One end of each of 
these two plate are. tied tightly and inserted 
lino the geove inade for thls purpose in a tree. 
‘The other ond of the lower plank is rested on a 
Dig plece of stone above the around and ihe filet 
{nll seed baskets are pressed tightly by lowering 
‘the upper plank Until eil comes oul, The oll s0 


extracted ip collected in An earthen’ pot Kept 
below on the ground 


DISEASES AND THEIR TREATMENT 

Comamon ‘iseases—The common _allenénts 
found among. the Bithors are malaria fever, 
‘dyseitery, cold and cough, Headadhe and small: 
‘pox. In addition to these diseases, they suffer 
trom chronic skin diseases like scabies, itches 
‘and eczema herbal medicines and prescribes 
the dose. 


Causes of diseases-—tiiness of any Kind is 
believed to be eausedl largely by malevolent di 
Wes and spies, Any breach of social norms and 
religious taboos cause ill health. The witehes 
land yoreerers also. cause ilness though black 
magic, 


Medical Therapy—As soon as one falls, the 
‘common practice is to consult the traditional 
medicsio man, (Raulla, who has experience in 
herbal medicines and prescribes. the dose 


Whenever & person sustains nny injtry oF 
‘sore, boiled mohua ol i applied over the wound 
‘Which heals the Injury within two Uo three days 
‘There ite different reasons for headache sucki 
fs hard oll in the forest, insomla and cold and 
‘cough. For this a paste made out of garlic and 
‘mustard is applied to the forehead of the patient 
Which results i stoppage of fhe ache in bu thn. 
Similarly, the barks of tho kusu tree are fried 
polled to the aching part of the body and 
jours together that provides rete, 


‘A concoction prepared out of the bark of thi 
Panda true, the Hatana tree and the Sal tree 
lalcen twice daily in. an empty stomach cont 
nnunuisly for two days eures indigestion. 


‘Though fever (Rua) isa common ailment 
faniong the Birhors it tx believed to be caused by, 
the evil eye of some spirit oF black magic of an 
feomy, A medicine prepared by the medieine- 
man by mixing the dust of the. roots of the 
Dorul ree, the Sogal trée, the Rafpan Sree, the 
‘Sarain tree and the Hatitutum tree taken by the 
patient once in @ day cures fever. ut in ehro- 
‘ne cases of fever, the medicine-man is requested 
to cure the patient through divination process. 
"The person sulfering from cold anid eovigh (kh) 
Lakes three to four times ‘a day amature 
prepared out of the roots and bites of the Siali 
fereeper coitinuouly for two days that cures 
hrs 

‘Menta! Therapy—It the herbal medicine fails 
the patient loses paticnee and seeks help of the 
diviner. Hence the Raulia is requested to 


personify thé evil spirit and prescribe the 
required therapy, 
‘The Birhors have fallen vietim to Ube fasmly 


plansing programmes, The demography of the 
{tribe dors not show any appreciable increase in 


‘population. Rather, the tribe is very small 30 
far |. In sucha 
situation tobe no need for the 
Birhors to adopt’ family planning practices. 


But it is found that lured by the bamisome 
‘nancial assistance many  Birhors have under, 
{gone sterilisation operation. During our Geld 
‘work, Thave come seross two such instances in 
the Kendumundi Bithor Tanda in Mayurbhanj 
district, Orissa. Some events anv drastic conse- 
‘quences took place soon after they were operated 
tipon and the” people attributed these mishaps 
1 the vasectomy operation, which these two 
Bithors were subjected to. In both tie cases 
they lost their wives within a period of three 
weeks from the date of operation and there- 
after one of them lost all the children and the 
ther who had two sons and ons daughter lost al 
his sons, Both of them were young and woullt 
have been capable of procreation bu’ for their 
‘operation. ‘The-Birhors strongly believed that 
their supreme deity got angry with these two 
people for undergoing operation and was bent 
tupon taking away the Hives of all the people in 
their families leaving no one to continue their 
progeny. There was no escape from this devine 
Punishment and as a result the family planning 
practices are dreaded in the Bichor community. 
‘One of them pathetically expressed during an 
Interview that he is very keen fo get_ married 
again but no woman is willing to marry him 
Deeause in the Birhor society barren women are 
looked down upon. 


Strategy of Development 
‘The tribe as a whole bas retained a nomadic 
style of life, AS the seasons change they move 
from place to place in seareh of livelihood. But 
In all the seasons they try to pul up their 
‘Tanda yery close to the forest. ‘The Simiipal bill 
ranges around which most of their Tandas are 
Situated are sitalty Hinked with their economic 
life. They collect Sialt creepers from the forest 
to make various types of ropes which are 
feat demand in the farming community. The 
transactions between the Bichors and the local 
Densants lake place at the weekly markets, 

It is for this reason that they set wp their 
‘Tandas near the market places for couvenientty 
disposing of their finished goods and forest 
prodhiets for cash Income 


Having ome in close contact withi the 
peasant who carron agricultural practices, 
they have observed various agricultural opera- 
tions and most of them have acquired knowled 
‘ge in ploughing the land, sowing the seeds, 
transplanting the plants and other agricaltarsl 
activities such as weeding, manuring, hares! 
ing, et. 


The following eccupations feature prom! 
ently as substantial sources of income for the 
Birhors. One is rope making which is thelr 
[primary source of income and the other is gout 
rearing. The Birhors buy young  she-goals 
from the weekly market at a nominal cost of 
Rs. 40 to Rs. $0 and raise them properly to 
‘bear kids. They sell them when they attain full 
‘growth. ‘These grown up goats are in great 
Gemand in the rural areas and therefore fetell 
‘substantial amounts to the Bithors. Some times 
they also buy goats of one year old at Rs.00 
to Rs. 80. After rearing them for a year or 
so they take them to the market place for 
sale, These goats also fetch them « substantial 
income which varies from Rs. 140 to Rs. 100. 


A group of Birhors ina Tanda at Kendu- 
mundi in Mayurbhanj disteiet of Orissa were 
asked about different occupations to find out 
‘heir attitodes towards them. All of them 
invariably answered that they no 
Jonger want to move from place 10 place. 
Instead, they are eager enough to settle down 
permanently at some place and carry on culli- 
‘ation and goatery. They expressed that they 
reed land, plough, bullocks and seeds for 
carrying on coltivation of paddy slong wit 
fgostery which need mo recurring expenditure. 
From the Interview it was also found out that 
‘hey were interested in having tile roofed 
permanent houses in place of leaf thatched 
baa 


‘The Birhors are excellent rope makers. 1 they 
‘would settle down in a colony permanently 

‘hey inay sot get sialh bark in sufficient quanti~ 
ty thronghout the year, In that case jute may 
bbe supplied to them on» regular basis for 
making ropes. Goat rearing is another ayera 

tion in which they have gained vast experience. 
Each household should be provided with 
required units of goats for Fearing. ‘These two 
Subsidiary occupations will not only fetch thera 
Sufficient eash to meet their expenses on clothes 
‘and daily necessities but also will help effect- 
tively in stabilizing their new tedentary mode of 
Tiving in the colony on a permanent basis, 
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Planning process vrs. poorest among 
the poor—A review of planning for 


Tribal Development 


‘The word ‘Tribe’ gives a shabby pictate of a 
ravine society. non-literate, arrested in devslop. 
‘ment, non-ndustialised and living at_an 
extremely backward stage of ziviisation, They 
ae societies in which social relations aze based 
Purely on Kinship with all pervasive religions in 
sthich co-operation for common goals is frequent, 
‘Tribals lke non-trbals are net hoinogeneous 
groups, rather they are stratied socially and 
economically. They are tsa divided into 
‘several ethnic or caste groups. ‘They use 
certain indicators Wke norms of yecuyation, 
wealth and political status to rank eit own 
sroups as haves and have nots smong  them- 
selves. No doubt the process of social diferen- 
tistion has Deen active Tong ago : a stage of 
social formation has heen set in an evolubionsry 
scheme of development of technology leading 10 
‘the acquisition of perception of man's telatio 
‘with man and with the ualure and. seake of 
organisation of social. groups. They are 
{generally Jandless agricultural labourers, Some 
fof them are engaged in hunting or shitting cult 
vation, Dr, Hutton's elasifcation is applicable 
In ease of Indian Tribals, Dut Thutiwald'sclasi- 
fleation from an angle of eeonuini occupation 
| not applicabie 


1. This article has been i 
parts. Part T deals with the socio-eeonomie 
talus of Tribals in India. Part HM geals: with 
the process of tribal development sinee indepen: 
once. Part ILI presents a critical review of the 
‘evelopment process and Part 1V ineludes con. 
clusion and siggestione for future course of 
‘tribal development, 


ded into. four 


Shamlal Sharma 


PARTI 


‘The Scheduled Tribes numbered 30-4 milions 
Jn 1961 census of whom 20-4 mulions lived in 
rural areas. Tt increased to 38-01 milions in 
Gecade. It comprises of 7 vt cent of the total 
population of the country divided into 212 suh- 
Iibes seattered throughout the country. To 
fangment the process of tribal development, the 
North-East Couneil (hereafter called NEC) was 
set up on 7th November, 1972, The then Prime 
Minister of India inaugurating NEC has obser- 
veil, "The purpose of this Couneil is the 
development of the region for greater human 
wellare.” According to the 1981 census Tribal 
population has exceeded } crores, ut of witch 
‘only Madhya Pradesh has a balky share of abou 
1-5 crore, Six States and Union Territories, 
:maloly the NEC region, have tribal popviation 
above 94 per cent. In Arunachal 
Pradesh itis 80. per cent and in Nagaland 
more than 90. per cont. Manipur's tial 
Population accounts’ for mere 82" per cent 
find that of Tripura and Assam a Nile more 
than 80 per cent and 12 per cent respectively, 
Meghalay’s share Is above Si per cent an that 
‘of Mizoram above 95 per cent. Union "‘Teitl- 
Nerles of Dadra and Nigar Haveli and Laksh: 
‘deop have a tribal population of 87 per vent and 
1 per cent respectively, Orissa, Bihar, Mah 

shirt, Gujrat, Rajasthan, West Bengal, 
Kamatnkea and Andhra Pradesh have ale a 
sizeable amount of tribal portation eoch, 
‘They are all depressed and exploited throughout 
the country, though the degree of poverty or 
exploitation varies, ‘The twbel economy Is 


forest based, Looking at the cultural side, they 
hhave a unique eultural identity and they ty their 
Dest to preserve their cultural hicrarchy, 


Present condition of the Tribals 

India is having the largest wibal popufation 
in the world, Major part of its population is cut 
fff from the eivlized world. Vital problems 
like need for land and freedom of use of the 
forests have remained far from being solved 
‘They are exploited and cheated by those who. 
ie supposed to be thelr pain relievers. Karla 
Devi Chattopadhyaya in her book "Tribatism in 
India” has remarked 


“rhe very people ysho talked morals to them 
‘were often the one’s who duped and cheated 
them taking advantage of Uheir helplessness 
land ignorance, making themselves an easy prey 
{to exploitation. “Ultimately unrelieved social 
heglect and prolonged frusteation must have 
fale several of them lawiess”* 


Besides this they are enught im the clutches of 
money tenders who charge exorbitant rate of 
Interest, “They axe not in a position to, furnish 
‘Securities for loans in the form of land’ N.C. 
JLE, R bay found hundred (100%) per cent 
{ndebtedness among them. M. L, Dantawala 
fobwerved that a major portion of the borrowed 
funds Is spent on family expenses. ‘The tow, 
income of tribal cultivators spares no surplus for 
Investment adversely affecting the agricultural 
productivity, reducing the income and ent:anclg 
the reliance again on borrowings. Stall size of 
holdings mixture of erops, low capital inves 
‘ment, ignorance of technical know-how, inability 
to use and unavilability of modern inputs and 
tow erop yleldeate the characteristics of tribal 
agriculture. ‘They practise dry farming ant 
harvest only one erop in the rainfed area 
‘Agricultural produce does aot meet the focal 
fesquirements, 40 they, are compelled to act a 
Conteuelual labourers of forest Inbourers. Lack 
‘of diversification of tribal economy’ is an impor 
fant factor attributable to. the backwardness of 
the tribal agricultural economy, 


i 
PART Tr 

Pre-ndepeidence 
“The tibels were appressed in the British Rule 
land termed as Criminals. Thece were sporadic 
fevolls against the , then oppressive. systems 
‘The Kol Rebellion, the San{hal Rebellion and 
Birsa Movement are worth mentioning. These 
Fevolls were ditected against the landlord as 


‘wellas the Government, but they were ruthlessly 
supprested hy the forigners, »gregating the 
tribal communities from the rest of the Indian 
population, though the christian missionaries 
provided some edueational snd medical facility, 
{o the tribals wo intensify the polley of sexve= 
gating them from their non tribal neighbours 
The British policy was largely a negative one 
land its main aim was to isolate and alienate the 
Tribal communities from the rest cf Uhe naan, 
population.” 


Postindependence 

‘The various objectives set by. the Planing 
‘Commission from time to time ean be declared 
files the objectives. for tribal development 
They may be listed as :— 
(a) Reduetion In un-employment 
(b) Growth in per capita income 


(c) Reducing in the degree of Inequality in 
‘the distribution of income 


lard 


{) Tipeovement tn Uh nlitrtional stan 
‘of the people. 


Tribal evelopment hts received eonsl- 
erable priority since independence. 43 Special 
Multipurpose Tribal Project were started. in 
‘the second plan in selected areas, In 1056, 
starting of Tribal Development Blocks covering 
4 wider area was 9 aiccessful experiment 
‘Those Blocks worked for a period of 10 years 
‘with an investment of lakhs, Th was reviewed 
‘and modified in the fourth plan to cover about 
2/9 of the tribal population, Shilu Ao Com: 
mittee set up. by the Government reviewed 
the previous progress and suggested complet 
overhauling of the programme 
fapproach to tribal development was evolved 
in the beginning of the 5th Five Year Plun 
‘comprising four main elements;— 

(i) Outlays from State. Plans 

(i) Tnvesivent by tie Contéal Ministey 

(ii) Institutional Finance 


(iv) Special Central Assistance 


‘This plan's strategy Inid stress on adm 
sirative structure to affect purposeful imple 
mentation, The tribal development was 
Inecelerated but could not succeed duc to its 
Timited absorption capacity. The Ministry of 
Home Affairs in February, 1978 formed 
‘working group (0 examine the various aspects 


fof development and suggested better remedial 
‘Procedures. National Committee on thie 
Development of backward areas was set up by 
the Planning Commission on Tie recommenda. 
tion of the above working group. All the 
‘agencies like SFDA, DPAP, CADP, NREP, 
MNP were merged in TRDP launched on 2nd 
October, 1889, Previous programmes were 
attempts to Belp raise the families of the 
‘weaker sections, The poorest among the poor 
Bre not goen the Kind of attention it really 
required 


‘The major objective of the sixtti plam Has 
‘heen declared ay "to wage an all cut war against 
poverty and mobilise all our latent energies for 
the creation of a more dynamic and more equi- 
table society.” This will be achieved if and 
nly if the poorest among the poor receive & 
ue share of the cake. A total sum of Rs, 4.000 
ferores was earmarked for the tribal develop~ 
ment. Tnspite of the continued efforts the 
programmes have not proved beneficial to the 
factual desirable persons. 


PART IIT 
A Critical Review 


Besides other objectives laid down in the 
various plans, the depressed classes should be 
provided with social and economic justice. Blut 
the observation tells a different story. The 
planning ed to an un-equal distribution of 
‘wealth and income, further deteriorating the 
already decayed quality of Kife for the majority 
fand growing social and communal coniticts. 
Who is to be blamed for the widening of 
economic and social distance between the rich 
fand the poor and a steady erosion in the quality 
Of life ? The reason is to be located from with. 
in the capitalist set up owned, governed and 
controlled by the Bourgeoisie. Since thie dawn 
ff Independence the Government has failed 
miserably to manage and co-orilinate the 
country’s economic affairs in a typical manner 
‘safeguarding the interests of the ruling class 
fasawhole. 


Schemes for tribal development are made 
by the people not knowing or caring to know 
what the tribals really require. Inspite to huge 
‘amounts spent by the Government snd volun 
tary agencies, the tribal community His gone 
‘much below the poverty line as the requisite 


‘amount does not peteolate, but if it does, 
oes not enter the empty mouth. The mid 
‘erm appraisal of the 6th Pian’ “has admitted 
that 20 per cent of the outlay goes to support 
the administrative staff and that a sizeable 
‘number of beneficiaries selected did not belong 
to the poocest among the poor category. Inn 
Dureaueracy ridden society everything flows 
vertically and no follow up action is taken 
fafter launching any project. As the tribals are 
‘not clustered at a point but scattered regionally, 
the full exploitation of the resources for maxi 
mixing the benefits for the people of any ares 
Becomes dificult and. lanning for such areas 
becomes a mere arithmetic total of some 
schemes on oi hoc basis without taking the 
‘ggregite economy of the aren into considera- 
tion’. There are a number of dark spots in 
our country side and unless we Nave the wicle 
picture of poverty before us and see the inter- 
‘connection between various social and 
‘economic forces, we shall not Be in a position 
to plan and provide social and economic 
‘equality at par with other segments of the 
society. Renuka Roy Committee observed that 
‘multiplicity and perplexity of the schemes 
perplex the tribals who in intricacy are weabl 
{to assimilate all the advice offered to thres! 
‘Tribal life is facing x serious stagnation, 
‘mezimum exltaton nd emia sepigecy 
t 


PART IV 


To accelerate the path of development and to 
‘exploit the resources to the fullest extent a few 
‘considerations can be kept in mind. They are 


‘The rate of fund allocation should be 
‘enhanced beeping in view the gravity ut the 
problem. ‘The rise of 3-01 per cent and 4-37 
per cent in the Fiftiiand Sixtt Plaa cannot 
rueet the requirement as laid down in, the 
objectives. Development experience, twesever, 
shows that even if ample funds sno avallabie 
the requisite share Has not trickled down for 
‘want of reorientation of tic strategy and dve 

‘administrative 
jobs. Keeping the Rath Dantawala de 
aside, all resources, organisations and skills be 
‘irected towards the crestion of massive wage 
‘employment opportunities in tribal areas 
Uplifting of the tribals must be given due 
importance and priority in further planning 
‘efforts, Planning has failed miserably due to 


BS Atiero level. There should be village plans 
{or tribal development pin pointing the arces of 
factual need (as Russians did in case of 
Chyanovian Type) dovetailed in an overall 
flan for the tribals. Education stiould be 
Even the utmost priority in solving the tribal 
froblem. Edeation ean attack the problens in 
twoways 

1. Tecan break the rigid food habits, by 
cealightening them about the other world, the 
villzed one (sealed). 


2, Wrong superstitions beliefs and dogmas 
cean be abolished to Keep them away from mere 


‘dependency upon Wick: 2 


‘Tribat economy is land and forest based, $0 
the restoration of the fand to the tribals will 
Serve to compensate them for stopping she Zhu 
SGhivation. and offer ageater stability and 
Security, ‘To save them from the elutches of the 


Shitting cultivation system prevailing in the 
inbal” belt, sulle agricultural 
programmes could be an effective measure 


providing necessary agricultural know-how, 
Rrodern inputs and credit facilities to Ing 
Theut changes in the existing pattem. Ast 
eitare ahold be improved gradually, systemat 
{ally and sympathetically adopting, the inter 
Shediate techaology advocated by Schumacher? 


“There exists a vast scope for_manufecturing 
paper namely hardboard, newsprint, particle 
fourd, viscose rayon, grade pulp and wood and 
Mistillation plants. Emphasis ean be given oo. 
ine and allied industries to exploit the resources 
fully. The tribals on account of ove factor oF 
the other are most susceptible to. fast rate of 
industrial development. Keeping their | capa 
city, resources and awareness in mind and inte 


ion can provide numerous ventures for’ their 
mancipation. ‘The planning shovid not be 


handed over to the traditional Oxford or MIT 
traind persons whose only «uit is the western 
logic to back them and Indian hierarchy to 
protect them. They have been brought up to 
Relieve that what has been proved for the frst 
fand second world stands proved for the third 
world countries—why not Indie’? Mf moral 
prosperity trickles downwards and economic 
Promperity ascends upweards then an only thet 
fhe dream of Aurobindo can be fulfilled, 


‘Our dynamie Prime Minister has taken the 
ead in feeling the pulse of the actual miseries of 
‘Fribals, During the fist six months of | his 
emure he has visited the Tribal areas of Madhya 
Pradesh, Orissa and Kerala to study. the 
problems on the spot and provide guidelines to 
he administrative machinery to heal the 
rounds. It is to be seen whether the bureau 
Gracy performs its duties or leaves them in the 
darkness. 
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A Tribal Dassarah in Orissa 


Introdeetion 


This paper is the product of my empitieal 
field data collected through interview and 
participant observation. Inspite of the chances 
fof socio-cultural mobility due to direct influence 
‘of Hindu and Christian religious life in. its 
xeighbouthood, the people of Balaskupa whieh 
Constitstes predominantly the Kondhs, in the 
Phulbani PS. of Boudh-Kondhmal ‘district, 
hhave stil preserved ther traditional religious life 
lunaffected by such external forces. i the 
present discussion, itis intended to touelt upon 
the socio-eligious significance of the deity 
‘Barale Devi in connection with the welfare of 
these people during evises and natural calami- 
ties through animal sacrifiee during dassarah 
‘each, Year. 


Alike. civilized people, these Kondhs  slso 
realise that there is a. supetior power which 

ws directs human Ife and course of nature. 
tis supernatural and beyond human control 
Soa submission, devotien anc) reverence is 
made towards sich power, All such Beliefs 
faiths and practices relating to this ubsolute 
power on whieh humans depend constitute thelr 
religion. The propitiation of the deity Baraln 
Devi, an inearnation of Durga, by. swerife 
fanimuls during dassarah each year, is a Hind 
Tite whieh tims at restoring powce and good 
social Iie. This delty was first installed by tie 
then king of Boudh, Kut the Kondbis, in course 
‘of time started propitiating, Her as thelr local 
‘eity, following their traditional religious prac: 
tiees ind procedures on the ninth lunar day in 
the bright” fortnight of Ashwin (Sept—Oet,) 
‘each year 


" 


8. B. Moharana 


Iis history provides interesting and curious 
‘information regarding the placement of this 
deity. 


History 


‘This dexty was brought by Gandhamardan 
Deb, the then king of Boudh Feudatory Stata 
who, according to Completion Weport of the 
Boudh Settlement of 1907", continued on throne 
from 403 to 470 sakabda, te. about 481 to 5:8 
A.D. The whole of present Boudh-Kondhmal 
‘istrict excepting the Baliguila subdivision, and 
some paris of Purl, Ganjem, an’ Dhenkanal 
districts were under the direst control of the 
Boudh. State. The king Gandhamardan Db 
‘wanted to place the deity, which was originally 
placed in Khemundi State at present in 
Ganjam district, in his own State. So tie 
declared war against the king of Khemund but 
was defeated. It was great shock to bim and 
0 hie ultimately prayed to that deity for days 
together to favour him when his resources 
failed him, Finally he dreamt that the deity 
would accompany him on condition tiiat human 
saeriice would be provided every year. Out 
‘of joy and pleasure, the king solemnly accepted 
the demand of the "deity. ‘Thus he declare! 
‘another war and this time the king of Khermundt 
was defeated, The king of Boudh then 
Felurned with the deity. On the way in onler 
to satisfy himself that the supernatural power 
was following him he halted at Banidliguda 
village and made an experiment, 


He prepared frame work of a sheep by means 
‘of iron rods and sacrificed that step by a pleco 
fof straw. But he was surprised to see that 


natural blood flowed down as Mf a live-sheep 
‘was sacrificed. Now hie sotisfled himself and 
Ueveloped beliet inthe stid power, White 
returning to his Stato, the deity was first kept 
in the village Baikumpa, 4 to 3 miles from 
Balaskupa. One day the king mats a huating 
expedition with his faithful dog. On the 
threshold ofthe village Baluskupa there was a 
small hill from which a rabbit came forward 
fand attacked the dog. This incident  discou 
raged the king 0 proceed further on hunting. 
fand ultimately an fmpression came to his mind 
‘that probably this goll was more fertile and it 
might have some supernatural effect. So te 
aide « shrine for the deity at Balaskupa and. 
the duly of worshipping was assigned to a 
Brahman, But the deity was not satisfied with 
thie Brahman priest's worship and #0, the king 
‘appointed « Mali from Dasapalla whio also fled 
faway with the sacred sword of the king Kept by 
the side of the deity and handed it over to the 
king of Dasapalia, However, that sword was 
rot brought Back and the duty of worshipping 
{Was then assigned to the Dehury, a local Konah 
With allocation of some land towards his 
Services, This post of Detiury became a here- 
dlitary of. 


In each year human sacrifices, atleast one 
head, were made before the deity, arranged by 
the successive kings. In 1845, the Act f& 

Suppression of Merish Sacrifices in the i 
tracts of Orissa being Act XI of 1845 was passed 
whereby Boudh, Dasapalla, and some other 
Teudatory States wete placed under the direct 
charge of the ageney appointed by the 
Governor-Gens 

fof human sacrifices prevailing at the ime. 
Spite of enforcement of the Act in 1845, 1 
inhuman prastice continued to prevall til 1862 
fand in 1858 ar 1854, while the mbove agency’ 
‘vas. still at work, one, Chakra Besoi raised & 
Tebellion in Ghumsur (Ganjam) ta the interest 
‘OL the deposed Raj family there, ane upon ts 
‘uppression he took shelter with Kondhs in the 
outhern till tracts of Boudht, From nis safe 
fand inaccessible retreat in the Kondhmals, he 
fontinued to commit depredation in the adn 

Ing Ghumsur State and also in some parts of 
Dasapalla and Nayagarh, However in the year 
1865, the Boudh State was replaced in. charge 
of the Tributary Mabals of Orissa and Mr. 
Samuels was appointed as the first Superin 
tendent, During that period, the practice of 
hnuman sacrifice wax completely abandoned, 
tnd instead, the practice of sacritice of animals 


‘Couneil for the supression 
th 


Vike buffaloes, pigs, goats, fowls, ete hias bem 
continued tll the present date. 


‘Structure 


The structure of this atea, because of ity 
significance, precedes a study af iss organisa 
tion, The site Is marked by a thatched ball 
opening in three sides and slationed «title 
Ibove the ground at the centre of the village, 
completely encircled by a number of mango 
land jackfruit trees, Inside the house, in one 
orner, the delty is seated ona plain, recta 
rigular, cemented altar, AL the faot of the 
house and in front of the deity sa small 
square’ platform hounded by a cemented 
‘compouni! wall wnich encloses 1 sacred wooden 
pole, called Chhatakhunts, that suspends from 
‘out of the soll. ‘This pole represents the image 
ff the deity and its funetion is more sigoieant 
luring dlassarah, Attached to this bounded 
platform, towards its right, another space of 
‘about 1,000 square feet is protected by concrete 
fencing in which the ceremonial sacrifices are 
‘made during dassarah, A number of wooden 
poles also stand on this area where the to be 
Saerifed animals are kept tied down tll the 
sacrifices are over. 


Organisation 


Aninal sacrifice is the usual practice that 
makes the temple conspicuous by its frequence 
land the long term provess which is undertsken 
in order to render the animals worthy of sacri 
fices. Such a sacrifice ean be made any, day, 
Dut the buffalo sacritice is -made on the day 
before dassarah, i2,, the ninth lunar day in the 
‘bright fortnight of Ashwin (Sept—Oet). This 
is observed once ina year when 8 to 10 
Dutfaloes are sacrificed at a time, ‘The various 
Sages of religious practices in Honour of the 
deity Barala Devi that precede the nctual 
petlormance of sacrifice’ are curious 


‘The persons who desire to offer bulfaloes, 
purchase young and immature buffaloes and 
Alomestiate them for 8 to 4 years, At the out= 
sot the buffaloes are made to drink a drop of 
holy water from the deity 40. that they would 
be tamed and shora off theis aygeessivenos: and 
feroclousness. Thus these buffaloes are being 
Ireated not as ordinary buffaloes but ws the 
representative of the deity, and so thie supply 
fof fol and sheller 38 provided without any: 
kkind of torture either By the master or by thie 
fellow villagers. Besides, these buffaloes are 
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also considered to be aware of being destined 
to. be by the sa%d supernatural 


ows 


sueritieed 


sear in which the bulfaloes ore to be 
crificed is decided by thetr masters andl wccor= 
dlimaly. the ivasters from different villages 
intimate the religious priest, 'e. Dehury, on the 
day of fit eating ceremony, ie. nuakhin 
Now a list of such persons with their villages 18 
prepared by the priest and instructions are 
given to the Goudas (Vocal milkmen who are 
fisigned the duty of bringing the buffatoes from 
the intending persons to the spot) to feteh the 
Dlfaloes to the spot before the day. of | ste 
fice. There are eight such Goudas in the 
illage whose posts are hereditary 


Religions procedure 


‘The religious procedures, associated with the 
performance of the saerifices, are very extended 
Anil it a painful to witness the occasian, 


‘The buffaloes are placed before the delty om 
‘the morning of Navaml with their masters 
‘Each buffalo is decorated with a piece of red 
cloth at Its trunk region and a garland around 
fits neck. Soon after the buffaloes reach the 
Spot, the priest starts worshipping the deity i 

frder to make Her avare of the fact. In te 
Grening, at about 6 P.M, another Puja starts at 
the Chhstakbunte in presence of the persons: 
assigned with the duty of slaughtering the 
‘animals, who are called Babuka. They belong 
to one family the mamlers of which associate 
together to perform the duty, and their posts 
tre hereditary. When the Puja starts, the Bahu- 
Thns stand attentively falsing their right hans vp 
uth thelr axes, This Puja continues fer thirty 
faimutes and the Puja materials are mainky 
ermilion and Incense slicks, AN these are 
Completed by 7 P.M. and then the final part of 
the ritual, buffalo sacle, starts 


Ait the bultatoes ate ted, down by ropes 10 
separate wooden poles inside the enclosed space 
meant for them. Then the two Babukas with 
theit_axes, the priest the masters of the 
Duffaloes, two village elites who carry | the 
petrommx Tight to male the area lighted, four 
Focal musicians and (yro or three policemen 
timer ing the. space, The spectators stand 
foulside the space and witness the scene. The 
fares is eachaated by the melodiow and 
Shivering sounds produced by the beating of 
‘drums and changu. When a buffalo is ready 
to be sacrificed, the music gathers momentum 
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bind the priest utters some religious mantra 
Now. the rope ol the bullalo 's Ged down 
tightly and the bulalo Is kept in such s posi= 
tion that the fore-limbs and. hind-limbs are in 
fs half-bent position, Then a red cotton thread 
is Joined between the horn of the buffalo and 
he Chhatalhunte, The Babukas stand on 
‘opposite sides of the animal's head with thei 
fixes raised. When the duty of the priest ts 
fover, the two Bahkes start slaughtering the 
hhead and within no time the head of the animal 
fs sliced off the body. The use of the cotton 
thread has some religious significance in. the 
sense that the thread acts as a medium through 
Weiieh the delty receives the blood of the sacri 
feed) animal, In this manner all the Buffaloes 
fre sserificed one after another 


Socio-retigtous significance 


After the abolition of the practice of human. 
snerifice, these saerifces are arranged volun 
farily aceording to the choice of the prople who 
deste to offer sacrifices. Usually offers in the 
fname of the deity are declared when anybody 
flfers from erises and calamities, with a view 
to getting relief from them by the grace of the 
ies. When a person realises the divine 
power of the deity in the dream, then only he 
Comes forward and inforuss the priest to offer 
‘an animal to Be sacrificed, 


‘This socio-religious occasion also introduces 
‘an clement of social-tie, the people link together 
hot only within the same village but also 
betwreen one village and another, and moreover 
social solidarity is enhanced as a result of stich 
Situs activities, “As a yast number of people 
father Trom different villages, it serves an a get= 

ther in which people meet and. exchange 
ris with one. another, No doubt, i Is. an 
inter-ethnic funetion but the tribal influence is 
sore active andl the tribal visitors are more in 
humber. Even though the religious part ends 
by 0 PAM, the eetemony continues till morning. 
Mates and females of different villages get 
chance to spend a free and pleasant night, 
moreover. it sometints serves ag 8 conire of 
‘eetion of marriage partners, 


Conetusion 
“Animal sacrifie, as a common practice of 
offering to Durga during dassarah, is found 
feverywhere in the Hindu temples. This trad. 
tion has ako been continuing among these 
Kondhs. ‘That whether the tribals have 


borrowed the practice of animal secrifice from 
the Hindus or vice versa is not the point of 
relevance for this paper. But what is siguifi- 
cant is that itis a practice which is common 
to both tbal “and non-trbal communities 
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‘and it is through such commonalities an 
intimate understanding among various diverse 
‘groups of people is established for mutual 
benefit and emotional integration with one 
another. 
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Rituals avseciated wi 


among Kondho 


tis a common phenomenon that mat 
family and Kinship ate linked together center: 
lng round ehild-birth, child care and rearing up 
children. Therefore, fertility and conception 
fare regarded as important events not only in 
advanced societies but in primitive societies as 
‘well. The study of child rearing in recent tin 
thas brought epoeh-making revolution in the 
field of social anthropology. It has challenged 
thet radi tional ideas and opend 
yew vistas it the realm of pxyehologieat invest 
ation, The purpose of this article is to high: 
Hight the rituals assoetated with child-bieth 
among the Kondhs of Phulbant district in Orissa 
In particutar 


Ritual at the rst conception 


As soon as the frst conception is realised the 
“TLAMBAY priest) of the daugh 

village is invited to the son-in-law’s village for 
the ritual to sacrifice «goat (Bod 
message is usually seat by the husband or by 
fany of bis relatives after three months of | the 
conception, to his affnal kins, Tis sacrifletal 
offering Is known as 'SIRURT BAKADA\. All 
‘members of both the families remain present in 
lis Puja. Tt ean be held on any day excepting 
the Saturday and the Thursday. Usually i is 
hheld outside the village, They seem to make 
this offering only to bring nbout harmony and 
amity between the deities of both the families, 
The belief is that if these family deities are not 
propitiated. they may bring some harm to the 
‘unbom child 


Ritual for being blessed with 9 child 
I 


Kondh society, the women without children 
lly pray to the God Sarw Pent (Hill God) 


ith child-birth 


Manoranjan Acharya 


for being blessed with children. ‘The author saw 
sueh a woman in the village Rajghara in Nu 
‘gon Block of Phulbani distvict, after seven 
years of marriage she had no issue, When the 

thor asked her about it, she told in despair 
that ‘Dangaru Devta’ (Hill God) way ot kind 
enough’ to bless her with a child, 


‘The barren woman sometimes secks the help 
of the ‘Kuta Katanju’ (magician) with « hope to 
boecome fertile. The magician gives her a 
thread to tie around her neck. Ef itis fouad futile 
tani inelfective, the magician is further const 
ted lo ascertain the reason and depth of hee 
Durrenness, This time he somebow gets at the 
root eae of the barrenniess and discloses the 
fname of the God who is to be appeased by.» 
oatsacrilee to tide aver the bartenness 


Rilual associated with frequent abortions 


Abortion is known as 'PITATUSTE’, If it 
occurs after every conception, the cases are 
reported to the "Tlamba’ seeking his advice of 
fan auspicious day. The Thambe _petforms 
rituals with sacrificial offering to the Hil Gods 
(Danga Dangi) to overeome such donger. IF it 
produces no result, the Kondhs immediately 
‘approach the magician again, ‘The magician 
usually fosceasts that Rak (Patu) ison tho 
forehead of that woman, Ie the woman has 
Abortion for two times then the "Rab 1s sai to 
bo branched off into two branches on the fore= 
hhend. ‘The magician then tries to dispel ‘Raku’ 
by his teeth from the forehead of the woman by 
means of a ritual. He sprinkles the blood of 
sacrificed cock on the forehear of the woman 
fand thereafter she is believed to regain the 
ower to coneieve 
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Ritual associated with abnormal detivery 


In the Kondh society all types of misfortines 
and harms that come are believed to be due to 
the annoyance of various Gods snd spirits, 
When severe pain is felt during delivery, tis 
believed shat certain Gods ooly cam extrieate thie 
woman from the pain and so they sacrifice 
‘ther cocks oF’ goals or pigs in favour 
‘of the respective Gods and spirit. But it s only 
the Rutakatanju who can tell the navies of these 
‘malevolent deities, Om such occasions. he is 
invited and’ entertained with "SALAP" liquor) 
Defore obtaining a thread from him for tying 
ound the waist of the parturient women, 11 i 
Stil creates inconvenience, they take further 
Sieps for smooth delivery 


Ritual practice 

‘The husband takes some rice om hie hand 
tnd touches ion the hands of the wife who 
Fy going to deliver the chitd. Then he comes 
\o the magician who then applies the power 
‘of magic for knowing the identity of the spirit 
creating the difficulty. He would bring some 
rice out of thai by means of two fingers and 
count the number. It the umber’ is odd 
{1 would mean that no God or spirits angry 
with the patient. If, on the other hand, itis an 
‘even number then be comes to the conehision 
that some God or spirit is detinitely angry with 
the patient. “He would then blow the tice for 
Uhtee times and bring some more rice with two 
fingers again as before by conceiving the name 
‘of one of the Gods. If there is even number of 
rains in the riee pieked, that’ particular “God 
would be believed to Be responsible for it 
AF there is pdd mumber of grains in the name of 
fall Gods. then jt would be thought that the 
fneestral spirits are responsible 


1 it is “Linga Penu’ (Household Deity) thea 
the kitchen is smeared with a paste of cow dun 
rand water. ‘The magician then keeps a band 
fof tice belore a cock to eat, The beliet is. that 
if the cock eats the rice. the family deity is 
pleased and so there would be no diiculty for 
‘an easy delivery. Then the magician cute ove 
‘new thread and dips it in turmeric water. ‘The 
nall of the cock is. tied to that string and the 
patient's head is got touched with il. Thea the 

is Nied around her neck. The cock is then 
set free and is reared up in the name of the 
Nouse-God. Later, on being sserifced, its Blood 
is given in offering to the family God. They 
[prepare curry out of the flesh which is shared 
by them and their Telatives as well. The Kuta- 
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‘katanju gels half Tambi (kg) of wee and 
Rs.2/- as remuneration for his services, 


1, on the other hand, the cock eats no ree, 
then it is believed that the Ged is nol. satisfied 
with the animal for being small in size, ‘They 
‘would then offer a bigger animal, usually a goat 
ora pig. Kutakatanju takes that pig or goat to 
the kitehem and belweads the animal with a knife 
fnd then offers the blood before Ling Pe 
‘The flesh is thereafter cooked forthe {amily 
‘members and their relatives including the Kate 
katanju. He is customarily given Re, Wn, a 
‘small piece of cloth and some quantity of vice 
for rendering the ritual service 


Hf the God is Dharma Penu (Sun God), a 
Aifferent ritual practice is followed. The Kutae 
kkatanju would take one small goat and promise 
before the God Dharma Penis that if the patlent 
ls relieved soon, he would ofler that animal 10 
Him after itis suffeiently grown up, When it 
{is fally grown up, the Kutakatonju is called very 
‘early In the morning to offer the blaod 10 the 
‘Sun God. Further more in 4 plate, cooked rice 
‘and meat are kept for offering to the very same 
‘Sun God. Then all eat in the family and some 
‘of these are distributed among the relatives 
and the neighbours of their tribal origin 


Uf itis Dangaru Peou (Mountain God) then 
the father and brother of the parturient woman 
fare called for. Alongwith the Kulakatanju, 
hher husband, father, brother and several old 
‘men of the village go to the mountain, ‘They 
sit ear the place where the Dangaru Pent 
resides. ‘They carry some powered Items like 
furmerie. rice, charcoal, ele, in leaf plat 
With the powdered items, the magician draws 
circle in the middle. He draws another circle 
around that circle and males a ring and keep, 
‘some rice grains inside the space in between th 
two circles. Then he invokes the God (mountain 
God) to appear by means of his excellent magical 
power. When Dangar Pena's appearance is felt, 
{the Kutakatanju offers the blood and the heed of 
the goat which had been earlier beheaded as a 
sacrificial offeing. Then he keeps a big earthen 
pot near that cirele. The God is believed to have 
‘remained inside that pot. After performing 
ritual, they all come back with the sacrific 
flesh. It is cooked and eaten at a holy place by 
the members attending the ritual 


If the gos's name is composed of odd number 
of letters it is believed to be the ancestral spirits, 
Le. PIDERIPITA, who cause diiculies 


elivering the child. I each and every 
Rousehold there is one big wooden 
pile, WDTCh te belied “ip be 
the abode of ancestral spirit. They are 
believed to protect the house from any danger 
He very seventh yeer a buffalo. i nacrisned 
‘Before it to please the ancestors. If they kaos 
from the magician that dificulty in delivery 
‘arises due to the displeasure of the ancestors, 
they promise before them to offers butfale chen 
fey would be economically better of The 
{rason is that the buffalo sacrifice is not an easy 
thing for a poor Kondh as it involves alot ef 


On a suitable day 
ls redeemed and the butalo 
‘Then again for this offering 

be observed, 
washed with 
All the used clothes 


ew one, Then they would keep on it seves 

‘They would bring some hair 
from the tail of the buffalo and give these 10 
(Ge magician who would keep the same on the 


All the 
Willagers are tobe invited to take rice and sooked 


Great. Those who do not take the meat mould 


From the above discussions, the following eon: 
‘lusions can be made 


(i) A Jot of soctat and religious importance 
is given to fertility rites and the rites 
connected with  child-birh by "the 
Kondbs. 


(2) Some amount of divive link is sought to 
be extablished inthe observance of these 
ites, ‘Good or bad resulls follow from 
the pleasure or displeasure of the Gov, 


(i) There is fecting of communality in 
RCC Of hese vitor. Not 
family “members but also the 
Kinsmen. neighbours, ete, parta 
the offerings. 


(0) With paramount and unflinching faith ia 
‘the gods, the Kondhs never go back on 
the pledges. made before them. 


7 


Untouchability and its eradication 


for Social Development 


Stratifeation of human society started with 
‘the adoption of agriculture in place of other 
forms of subsistence like food gathering and 
‘hunting, Tn the long run this stratiieation led 
to teation of castes and sub-eastes entiling the 
Imombors of the same caste or subseaste to eat 
‘and dring together and prohibiting them from 
Cco-dining with the members of other castes or 
tb-eastes associated with occupations consider 
cd ritually unclean. The views of diferent 
communities towards clean and unclean habits 
land practices ushered in untouchability 


Yarious. measures—logal and others—are being 
taken since independence to eradicate the eustom 
‘of untouchability. ‘This social malady is more 
‘acute in arens lacking social mobility through 
Social, cultural and eoonomie contact. Based on 
the findings of a study undertaken by the ‘Tribal 
fand Harijan -Resvarch-cum-Training Institute, 
Bhubaneswar in two Scheduled Caste dominated 
freas-one in the district of Phulbant and the 
ther in the district of Balasore, nn attempt has 
‘been made in this essay to know to what extent 
untovebability is prevailing In the villages. 


Extent of untouchabilty 


"The social straifeation has divided the human 
society into three broad eategories namely the 
Superior caste, the service caste and the polluting 
fe. ‘The members of the former are ritually 

lean and are revered by the members of the 
Tatter to.” The service castey—the ‘anlrbasita 
sudras’ are not defling but are. economically 
‘weak, The polluting castes—the ‘nitbasita 
Sidrns' are associated with unclean occupation, 
restrictions, poverty and exploitation, 
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‘The extent of untovchability prevailing among 
these three steala of society ean easily be under 
stood through inter-easte interaction oF trough 
palron—ellent relationship. After 1955 anol 
yard stiek in the form of Protection of Civil 
Rights Act, is made available to assess the extent 
of untouchability prevailing among different 
fastes and aub-eastes 


‘The service castes are very much identifiable 
by their. traditional occupation, ‘The higher 
castes require their traditional services during 
the festivals and to meet their ritual orgies 
‘Thus the barber cuts hair and nail of a Brahmin, 
‘a Khandayat or a Karn, ‘The Gauda carry the 
palanquin for the said communities. These 
lea castes can also get the serviees of the 
Guilias, On special oeeasions all the commu 
nities ‘belonging 10 service castes can be 
Summoned to the courtyard of the higher 
fasten and given orders, to supply goods and 
render services at their (the laters?) premises, 
However, these setviee eastes do not render 
thelr services to one another beeause some 
teastes consider themselves superior to others 
‘The Brahains perform pooja and attend all the 
ceremonies—putifeation or others-—of the higher 

‘of the locality, They abso render thet 


Services to Valshyas and service eastes but not 
{o the untoehables, ‘Thus, it's observed that 
the traditional services of performing some 


rituals are available to the elean  enstes only. 
"The polluting castes who are at the lowest rung 
fof the social tadder give thelr services whieh 
Iay either be traditional or otherwise to. bath 
High castes and clean sevice enstes. They are 
also looked down upon by, the unstratified 


tribal communities. "These untouchables do not 
fet the services of the clean castes, 


Social stratification has made it impossible 
for the clean easies to vender services to and 
Feccive certain kind of goods—frats in part 
feular—trom the polluting castes, The un 
fouchabies themselves also make it'@ point not 
40 accep cooked fore! from some one belonging 
{oa comunity which Is lower in social status, 
Despite culture change anda ‘greater socio 


conomie manoeuvrability very litle has been 
achieved in seelal contact” through food and 
drink Iigher castes like Brat 


Shandayat and Karan have a greater contact 
fuong themselves through wales, frulls, vege 
fables, dry ford, Katehi food und even 
heough cooked food. They tng have certain 
‘consack with service castes through all sorts of 
fou except water and. coukedt foo), The 
higher easic communities aecept from the un 
{ouchables those food items whieh ean be put. 
fied and cooked before consumption. ‘The’ 

touchables too find it dificult to establish 
‘contact with ‘service castes’ Hheough water and 
cooked fol, 


of economie aetvition couplet 
cation has made few ind 
fastes cat and. drink with. 9 


PiversiNention 
With spread of 
rituals of clea 


few persons belonging to the polluting. castes 
but such social contact hotween clean’ casten 
ani polluting enstes as a whole is unfortunately 
‘asking. The women folk as well as the aldex 
People of the clean eases even consider’ the 
yervice castes as untouchables. The reason ts 
Jeover social contact and tack of eduention, 


These two groups of people prevent the other 
meinbers of the family having yood education 
woul socio-economic manceuvrablity to invite 
their uutouchable friends to the house, send ne 
xp! cooked toods—-dellencies prepared. On 
Festive occasions. IL is interesting fo note 


leat castes of various social and economic 
stain never hesitate to borrow money and 
frais from the economically well afte 
wickables. A case history of SH Anam Chara 
Nayak of village Urumunda of - Phulbant 
istrict shows hovr despite education and weoith 
hho ts looked down upon because of his. vaste 


We js a Pana by birth, 

Sti Nayak is o man of clean and active habits, 
His house is very neat and clean. Mis ehildney 
Are well placed in life, “He helps the neighbour: 
ing Brahmins by lending money. Ocensionalls 


hie visits the house 


of the clean castes, sits, 
us fea offered an talks with tho’ ang 
folk ‘ito are educated, widely travelled “and 


Denefited by Sri Nayak at the time “of nan 


The clean caste males also pay visits to" tag 
Bouse and sometimes drink’ tea, if” omeren 
But things turn different when’ Sri Nesek 
sends sweelmeats or other delicacies to “ek 


lean caste “neighbours. ‘The delicacies ate 
giliter returned or throw into the backyard it 
Even the wale foe do not dare to. recep ite 
feed items sent by Shri Naya, their Surge 
Bendhu, beéauie of sift resistance’ trom ae 
{pce sircle of tho tamily, The unlonchables 
lemselves also observe some sort of unlouehe: 
bility among themselves, The. Punas do. not 
ceept cooked food trom the Hadis or Dome 
‘and the later two from the Randares, 


The study veveals that tho seller and bayey 
relationship is quite “in harmony “with Yee, 
changed soelo-cconiomie condition ot 
fuuntey. Untouchables are employed se 
Jsbourers in the feds of the clean eavles ant 
axe iiven wages at per with thelr clean caste 
counterparts. ‘The clean caste shop owmey 
o ot mind untouchable consumers in’ thee 
thops. But the craving of the untouchables for 
higher socal sta thFough higher income gene, 
‘pling ‘hemes ko starting of pan-ahops wea 
Amteries hive nose dived. in Iocalti "where 
{ey are identiNable and are in minority,” The 
flgher castes cio not patronise these. shops for 
fear of being identified in the owner's eaate 
‘The eave of Shih Mabalik is 4 
Durning example to show how: education ant 
affluence gives way to untouchability 
4 Kandara and 

Balasore district 
he is bet off than most of the elean castes ey 
his village, 
contact he 


{ng to higher eastes patronising 
lack of business he at last closed his shop, 


‘The spread of education and greater 
contact helps not only: the untouchables 
also the unstratified tribal communities to 
‘seend the social ladder through behaviour and 
Practices. ‘The tribals have picked up whet 
‘is clean and what is not, from their Hinds 
neighbours and now they exhibit their feeling 
towards untouchability in publie places and in 
social “gatherings. Educated and salaried 
People of these communities some times abject, 


Xf the untouchables sit near them im_eaterie: 
fand eat the delicacies. The tribal communities 
guard their lewis and practices securely and 
ave. mamtained their Separate identi 

1 data ate unoachy 
‘They think that the plains people or people 
‘who have emigrated to their home land are 
Tortune seekers and do not establish link with 
the latter through walet and food. But new-s 
days they have singled out only the untoocha 
‘le communities at infidel and try to settle 
score with them when provoked. A ease study 
‘F'Se"Amargernt Malle shows that he “Wooks 
down upon the Panas. Another case study of 
‘SH Bidest Sethi shows how he is looked down 
upon by the Kondhs. 


‘Sri Kotaryami Mallik is a Kondh and works 
‘as a teacher in a primary school of village 
Khajuripada in the district of Phuibani, Ove 
Gay he went to the tea shop of Sri Dhrutia 
Saltoo to cat some "Pakara” when he was about 
to munch the item he found » labourer. a Pam 
by caste, seated besite him with » cup of ten 
Engulfed by superiority complex Sri Malllk got 
fangry and sublimed his anger by manhandling 
that labourer, He also told the small gathering 
fand the shop owner that the Panas are inferior 
by birth and should not By any means pollute 
the Kondhs by. touch or even coming near 
them, This act of Sri Mallikt manifests the 
extent of hatred of an educated trial towards 
the untouchables and impedes the effords minde 
bby the untouchables for achieving social equality. 
"The altitude of passive resignation shown by 
the untouchables to this hatred is the only 
‘means of maintaining communal harmony. 
‘Sri Bidesi Sethi is » Harijan teacher of the 
‘primary school at Somepadar in the district of 
PPhulbani.. He is both educationally and econo 
ically better off than thie rest of the pepole of 
In. order to ascend the soci 
‘sumame froin 


insisted upon 
all others were 


community from further 
‘the Panas to walk out from the Feast 


Uniouchabilily in true sense Is prevention of 
‘coming in contact with a person oF accepting any. 
Such items which are considered as vehicles of 
‘pollction from him,  Untouchability im the form. 
Er denying the polluted castes of certain privi~ 
feees of curbing their desires for novel things is 
Tampant everywhere irespective of geophysical 
land. demographic considerations, The polluting 
Cartes cam use the water of the same tank but 
Sta separate ghat; they cremate the dead ata 
Separate cremation ground; can attend a village 
Imecting as silent spectators; attend a village 
flanetion oF social festival as duty bound menials. 
‘They are free to wear costly, trendy and fancy, 
Clothes or other body adorations. Bul in practice 
they think twiee before going in for such things 
here they are in minority because ofthe caustic 
Temarks thrown to them by the clean castes. 
‘More resistance in the form of words and in the 
form of clandestine vetions (rom the clean castes 
are observed in remote areas of in ateas where 
Tojamani system Is ssielly adhered to, 


Interaction in the midst of nub-cultural differ: 
‘ences and social separation loads 10 a code of 
conduct which envisages the duties of different 
testes and specifies to whom they ate to rend 

their services, ‘The Jajamani system, ns it hy 
‘known, is notin vogue in unstratified noctety and 
json wane among the olbers due to social 


‘At present this aystem is strictly adhered to 
‘by te aristocratic higher caste communities of 
cconstal areas and the untouchables of the hilly 
belt now think twice before rendering thelr 
Services, throtigh Jajamani system leading to 
Clash of ideologies. In a 
fouchables are in majority the clean castes just 
‘cceept it asa sign of change in socio-cultural 
Eepavicur’” At Jeast Shii Bhagaban Nayak of 
‘Sungaon. a village near Khajuripads, thinks #0. 
‘Shri Nayak is a Magda Gauca by enste and is a 
Patathanta’ of Dandapuja being heid at Nu 
fqaon. In 1978 in the eapacidy of a Patabhakt 
fre ordered a group of Panas to beat drums 
Goring. the pooja. On getting the order, one 
Kashi Behera got angry and interpreted the 
Bhakta’s order as an insult to the caste, Ho 
also. told that Panas are no more poor and 10 
more in a position to carry out orders. The 
Panas not only showered Shri Nayak, with 
labusive words, but also gave him a good thr 
Shing. The erest fallen Bhagaban decided not 
to jump from the frying pan into the fie bi 
fogding # complaint against the erring | Pan 
ia the local police-station. On ptobr, he told 
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that the rules and regulations are maile for the 
untouchables. “The Government is sing, Uneen 
nd an untouchable is now the loving son of the 
Government 


4 the hill terrain of Phulbani the Kondhs are 
the autochthons and the rest are emigrants 
from other areas. Some of them were the 
fortume seekers and others were invited by the 
Rings and the Kondh chiefs to come over live in 
the locality, supply goods and render services of 
social and cultural importance, In this tract 
te untouchables are either served by Vaishnavas 


©: by “Halua’ or ‘Sarna’ brabinins as priest, The 
aid sects of Brahmins are the low caste 
Bra 


Mow watouchabilfy originated in the soctety, 

‘The answer given by diferent communities — 
bgh and low—to the question are strange ant ay 
varied as the consumer items in a departmental 
lore, However, the Table-1 reveals’ that. the 
higher castes irrespective of geographical regions 
‘opined that the Vedas approve the practice of 
luntouchability. The service eastes on the other 
‘hand opened that the ‘Theory of Karma’ and 
sanction of Vedas gave birth to the unloucha, 
bitty. The untouchables universally said. thay 
‘radition demands the continuance of untouche 
bility and the scriptures do not have any eoutel, 
ution for it. The Kondhis of high terrain 
‘pinied that the untouchables are the subjects of 
Kondhs and the untouchability is but the 
Felationship between the masters and the 
subjects, 


TABLE 1 


Name of the 
‘lst interviewed 


O) ® 


Communities 


Phulbasi Brahmin 


Khandayet 
Karan 
Gudiat 
Bodhsit 
Sundhit 
Kondhat 
Panat 
Balasore ss Brahmin 

Khandayat 

Karan 

Ravin Hansit 

Gokhar 

Panat 

Dont 


Kandaea® ct 


‘Reasons for origin of untouchabilty tn the society 


Reasons 


oO) 
(Y) Sanetion of Veda, (2) Theoty of Karma 
(1) Sanction of Veds, (2) Theory of Karma 
(1) Sanetion of Veda, (2) Theory of Karma 
(1) Theory of Karma, 
(D Theory of Karma 


(1) Theory of Karma 
(1) Master—sorvant relationship 
() Tradition 


() Sanotion of Veda, (2) Theory of Karma 
(1) Stnetion of Veda, (2) Theory of Karma 
() Sanction of Veda, (2) Theory of Karma 
() Theory of Karma 

(1) Tradition, (2) Occupation 

() Tradition, (2) Oseupation 

(1) Occupation 

(1) Occupation 


(1) Seve cone, (2) Tl Conmaniy, (3) Un 


code Commny, 


a 


‘The socio-economic measures which were 
taken up exlensively by the voluntary organisa 
tions as well as Government after independen, 
‘have difuted the form of untouehability but have 
rot still been able to wipe out the social evi 
Different communities of the two distrlets as 
‘mentioned in the Table 2 gave different reasons 
for, the continuance of the untouchabilty, 
‘Majority of the communities. interviewed said 
‘that untouchability ie birth averibed and for that 


4 still existe. Purmumnce of uriclean ‘occupation 
‘and consumption of ritually unclean food axe 
the other. reasons given by a majority of the 
polluted castes in. Phulbani and clean castes in 
foastal areas. The Kondhs relate the contim 
ance of antouehability not to unclean occupation 
but to consumption of unelean fod. The rex: 
ponds of the communities to the question of 
continuance of untouchability I given jn Table 2 


TABLE 2 
Reasons for contiwance of untouchablity nthe soclety 


Name of the 


Name of ths Reasons 
‘ittot community 
) ° O) 
Pulbani es Brahmin ++ (1) Birth, (2) consumption of unclean food, (3) can- 
Khandayat (1) Birth, 2) consumption of unclean food, (3) adhe- 
ance to serpturct 
Koran (D Birth, @) consumption of unclean food 
Guidi (Birth, 2) uselean occupation 
Badhei* (1) Birth 
Sundhi? (1) Birt, (2) consumption of wrelean food, (@) adhe- 
anes to seriptures. 
Kondhat + (2) Birth, (2) consumption of unclean food 
Pana? = (0 Birth, 2) consumption of unclean food, (3) une 
clan ecupation, (8) conversion to christianity. 
Balasore = Brobmin + () Binh, (2) consumption of unclean food, (@) une 
clean’ occupation: 
Khandayet (1) Birth, (2) consumption of unclean food, (3) une 
lets ceeupation. 
Koren c+ (0 Birth, @) wielean oveupation 
Rangini Hansit 4. (1) Birth, (2) unclean oceupation 


Gokbs 
Pana 


Dom? BY 


Kondan 


+ () Birth, Q) consumption of unclean food 
 () Birth, @) unclean eceupation 
(1) Unelean cecupatioa, (2) consumption of uns 


sean food, 


(4) Birt, (2) nelean occupation 


11) Save ene, 2) Tb arin, (3) Utovhae earn 


Fy 


Is Protection of Civil Rights Acta soctal 
remedy 


In a traditional sncred society the ways of life 

fro prescribed by customs and endorsed by. Tell 

tion, pendence there has been « great 
eraulaion 


roqulations as we 
vsence of seri 


8 reforms ave loosened the 

w! sanctions over customs and practices, ‘The 
Union Government has made a direct hit on 
Uuntovchabiity by enforeing Protection of Civil 
Rights Actin 1965, The study in two Scheduled 
Caste areas of Phulbant and Balasore districts 
mals that itis right antidote to. publ 
violation of civil rights but is quite. ineflective 
im private promises of in areas where the clean 
castes live in signifienst nutnber. ‘The polluting 
castes cat) use a publie road without abjection 
Dy the élean castes. “They. eat ise thelr own 
costumes and jewellery and put on the costuinee 
and jewellery of higher castes 


‘The Act has assured the untouchables free 
fccess to the Government institutions or Govern, 
‘ment aided insfitations. They ectually use the 
schools, health centres and other such. institi 
‘ons along with the higher eastes. The polluting 
castes of the study area in particular and of the 
country in general are using freely the. publle 
laces tor charitable use and enjoy the benehis 
under charitable trusts. ‘There is” no bar for 
‘hem to use the utensils kept for the use of gene. 
ral publie. But in practice tis. seen that. the 
business in the eateries of the coastal areas is 
low due to patronage of the  defiling easter Tn 
‘ribal areas the Kondhs. verbally object to the 
tse of utensils by untouchables but never with 
row themselves from the eating houses, 


The Act has paved the way f0¢ the polluting 
‘gastesfo gain entry into the temples. Tn practice 
‘however, an untouchable, wherever fe ja ident 
fable, cannot enter into a temple. It isnot 
‘prehension of physical obstruction by the 
‘elvan castes which prevents the  untouthables 
from entering into the temples but the language: 
of the eyes of the former and their whispering 
‘dissuade the untor 
ef inside the temple, The 
untoniehabies in some pltces have imposed a ban 
‘on themselves in the matter of entering into the 
temple, the reasons heing inviting of watth of 
deities oF feat of creation of “cleavages. tn 
communal harmony. “How the fear of wrath of 
icity prevents the untouchabled from entering 
{nto the sanctum sanctorum of a temple. is 
‘evident from the following incident 


Fy 


‘Shri Kashi Mahananda is an affuent Pana of 
village Sidings in the distri of Phiulbant. Hels 
4 village politician and has some link with the 
congress pariy, In 1081, he mace a forced eniry 
into the temple of the village deity long with 
his children, ‘The higher easies objected to thie 
bout remained quiet for fear of being arrested by 
the potiee. Now to theif ek of Shet Mahsnanda 


41.40 happened shat his daughter aged 17 slipped 
Into well and ded. After it every body beune to 
fay that Shri Mahananda was punished! by God, 


Fear of bolng punished by God now stands ns 2 
barrier betore the sintouchables for thelr entry 
‘nto. temples 


During the Chiefministership of — Shri 
Nilamani Routeay the untouchables of Kanchane 
ur in the district of Balasore wanted to enter 
into the temple of Biranchi Narayan at Patra 
bindba. ‘The clean cnstes led by the Brahmine 
of tho locality opposed to the move in a. clever 
way. They knew the weakness of the  Panas, 
Kandaras and other untouchables towards beet 
and other unclean foods and put forth the 
Condition that the untouchables should abhor 
consumption of unclean food and should Be 
clean in habits and_ practices before entering 
Into the temple. The Gokhes, Panas and 
Kandaras present during the occasion vowed, 
‘hot to touch unclean food like earrion and bret 
fand entered into the temple. After three years 
@ strong thunder storm struck the. temple 
damaging its flag stand and the “Dadbinnut 
‘The incident frightened the Scheduled. Caste 
communities. They thought that some one 
from their eommunity must have violated the 
‘vow made before entering into the temple of 
Biranchi Narayan for which such a calamity 
befell on the temple, ‘They algo thought thal 
perhaps their entry into the temple angered the 
Aelty, Consequently many untouchables 
topped going tothe temple, 

Needless to say that individuals belonging to 
the untouchable communities with good educa 
Hional background. vielding much polltieal elout 
1nd the so-called “neo.urbanites’ enter into. the 
temples, offer prayers and pujas. No 
regarding wrath of the deity or any 
Unusual happening Is ireulated by the- elean 
castes a8 a consequence of thelr entering into 
the temples. But for the general mas of the 
community who are mostly iliterate, poor and 
Innovent, such strange stories are heli cteu 
ted by the orthodox Hindus, 


‘The Act guarantees the polluting comiuni- 
Hes access into drinking water sources anid 


bathing ghats. In villages where the clean 
castes are int majority the untouchables relire 
from. the spot when the members of higher 
‘castes come {0 lake water or have their bath. 
Tn tribal belts like’ Phulbani, the Kondhs 
strictly guard against use by the untoachables 
fof te public wells oF tube-wells of their Ioca- 
Tity. Some service castes also think that tube- 
lis dig by the Government in their locality 
are exclusively for their own use and untoucha 
‘have nothing to do withthe same. 


‘One af the major contributions of the 
P.C.R. Act to the untouchable communities is 
the Fight to purchase or sale of land agricultural 
or homsteds construction of houses and hiring 
‘premises for residential use and for the purpose 
Of business, If any ane objects to it he can be 
punished in the court of Taw. But in actual 
Practice, the untouchables belonging to the 
‘constal areas or hilly terrains are discouraged 
to purchase land, construct or hire houses in 
lean caste localities. This phienomenon is 
more acute in remote areas. Tt is quite evident 
from the case history of Shri Anam Charen 
Nayak. of Urumunda. He wanted to purcliase 
‘a piece of land in his village to accommodate 
his growing family, As land was not available 
in the Pana ward of the village, he tried to 
purchase a piece of vacant land in the clean 
taste locality... The vendor of the land, though 
‘was in need of money, did not sell the same to 


Shri Nayak, ‘The clean castes did not want 
that an untouchable stiould live mear them and 
prosper. So they threatened the seller of dire 
feonsequences. However, he manage’ 10 
ppurchase another piece of lanid in tie Beart of 
the bazar of Khajuripada with clean caste 
‘neighbours 


Rather 


and to show its fangs atthe slightest provocation, 
‘The atrocity on the untouchables spot done 
overtly but covertly. Its erudieation at the 
‘earliest posible time is necessary forthe dev=top- 
ment of the country. A three pronged attack 
Uitough educational, economic and social 
‘evelopment onky ean destroy the demon of 
‘untouchability. 


Educational development 


‘The schools ean be used as a clinic for 
removal of untouchability. The educational 
institutions particularly primgry sehools should 


2 


bbe established inside or near the Scheduled Caste 
villages and manned by teachers belonging (0 
both clean and polluting castes. This will 
encourage te Weeal children to attend the 
School and mix with elean easte children. In 
the schools the small children should be exposed 
to physical labour and should be told the stories 
from epics highlighting the exemplary roles 
played by the so-called untouchables. High 
School standard model schools should be 
‘opened in Scheduled Caste pockets. Supplemen 
tary education, a concept a¢ adopted in Bidisha 
for the Lodha boys by Prof. PK. Bhowmlk, 
shoul be introduced In these schools. Keeping 
the miodel high schools as cultural centres, 
‘efforts should be made to form eultural troupes 
‘These troupes. can include students and non- 
students of the locality a its members and stage 
plays from the epies based on the themes of 
Toniouchability. AN these hings wil have 
positive effect on the minds of the people who 
‘want to maintain the status-quo, Apart from the 
above, some sort of vocational training should 
bbe given to the untouchables to Improve their 
‘raile through modernisation, These things 
should be tackled in sue a way that the  s0- 
called “easto occupation’ can be turned to 
‘chaste occupation’. 


Economie developanent 

Economie development to some extent can 
help the eradication of untouchability. ‘The 
first step to that end can be bad by encouraging 
the poorer scetion of both the communities to 
‘go in for. non-traditional economic pursults, 
‘Suiicient incentives in easy terms should be given 
{to the untouchables to eke out their living from 
trade, communication and business. 


Sor'al development 
For a greater social contact intercaste marti- 
tages should be encouraged. Incentives not iat 
‘the monitary form but in the form of social 
should be provided more by voluntary 
sccial ofganisations than by the Government 
ireetty, These organisations should act like 
‘cushions to absor® the socia} shocks ot the 
families linked by interessté marriage, 


Last but not the least the untouchables should 
bbe looked after by the Government in such a way 
that the higher eastes should not think them= 
selves deprived of the benefils of the develop- 
‘mental programmes of the Government. Depri« 
‘cation may Jead to alienation of clean castes 
rom the national main stream. 
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